Reproach and Rapprochement
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ow Joseph could not restrain himself in the presence of all who stood before him, so he
called out, “Remove everyone from before me”’ Thus no one remained with him when~

Joseph made himself known to his brothers.
2 He cried in a loud voice. Egypt heard, and Pharaoh’s household heard.

3 And Joseph said to his brothers, ‘] am Joseph. Is my father still alive?” But his brothers

could not answer him because they were left disconcerted before him.

4 Then Joseph said to his brothers, “Come close to me, if you please,” and they came
close. And he said, " am Joseph your brother — it is me, whom you sold into Egypt. * And
now, be not distressed, nor reproach yourselves for having sold me here, for it was to be.
a provider tha: God sent me ahead of you. ¢ Forthis has been two of the hunger years in
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Woe to us for the Day of Judgment; woe to us for the 199030 DRVY ’
Day of Rebuke! For even Balaam, who was the wisest s
among ail the heathens, could not stand up to the rebuke = O 5okl oD 20 32
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brothers were not able 1o answer him for they were over- DY PN KT 1EYa DYvwh WYY DMEn 0F OMEHT NI by

‘whelmed with shame before him.”_ How much more shall

we be abashed and confused when God Himself comes
and rebukes each one of us according to his nature®
" Vesikers 9.
17 You shall not hate your brother in your heart; yoy
shall reprove your fellow and do not bear a sin because of him. '® You shall not take revenge
and you shall not bear a grudge against the members of your people; you shail love your felloy
as yourself — | am HASHEM. '
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barrass them (Rashi; Sifra).
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2 Joseph hamessed his chariot and went up to meet Israel his father in Goshen. He ap-

peared before hzm, fell on his neck, and he wept on his neck excessively. 30 Then Israel -
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In every English translation of the Bible, “hocheiach tochiach”

is translated as “rebuke” or “reprimand.” This is not an accurate

translation. Hocheiach does not mean rebuke, and does not mean

reprimand. It really means “a proof”; something that serves as a
raayah, for evidence is called a hochachah — a proof. Thus the

Torah says, in fact: You shall prove to your fellow — to your
chaver. Prove what? What shall you prove?

X We find in the Talmud that whenever people are quoted as
referring to the better side of their character, they speak of them-
selves in the first person, while if quoted as referring to the evil
aspect of their character, then they refer to themselves in the third
7gerson. Thus, when the Talmud quotes people as saying that they
fulfilled a certain mitzvah, it puts the word ana,

that they were viol

- We learn from this that within every person !
alities. In every individual there is the ideal personali

1 ds that which is sacred, noble, worthy. And simultaneously,
owarcs him noble, and worthy. Why then did he not repent? Because Elisha-

ted Acher was laboring under the erroneous conviction that he was
al corrupt, basically evil.

erson is moved by certain animal instincts which lead
e real personality is the one that is motva
That is the “ana,” the “I,” the essenti

eve,
or her to sinful acts.
by the lofty inclination.

inner self of the person; the animal instincts that impel one to-
wards wrongful yays constitute only the “hahu gavrtf," “that per-

son,” a stranger, a trespasser who occupies one’ irit.

'S The reason so many Jews feel incapable of ¢'shuvah is because
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The mitzvah of tochachah is based upon the belief that the true
self is the “I” of the person. not the “that person.” The “hahu
gavra” is only a subterfuge that covers up and imprisons the real
self. How can one correct another? If you see that a person is

addicted to sin, how can you change the person? Not by calling,

names, not by reprimanding, but by proving to the person his or

“I,” in the mouth

of the person quoted. Should the Talmud quote people as telling
were rude, then

the term hahu gavra, “that person,” is used by the person quoted. -

iring

her true self. Qur Sages (Chagigah 15a) tell us that Acher, Elisha

ben Avuyah, originally a devout and gi d_fallen

away fx:om the believers’ fold, and Rebbe Meir again and again
urged him to repent. Acher responded, “I cannot re

I was riding on my horse on Shabbos, 1 heard a bas kol, a Heav-

enly voice, exclaim: ‘Shuvah, shuvah, chutz m’Acher — Repent,
repent, but Acher is lost.”” Note that our Sages referred to Elisha
ben Avuyah, after he had drifted away from the Jewish path, by
the appellation “Acher.” “Stranger.” Spiritually, he was no longer

El_isha ben Avuyah; he did not manifest his r when he
drifted away. It w. i ”a¥ avra,” who carried him

away into foreign domains where he did not belong. Elisha ben
Avuyah was the prisoner of Achker. Yet Elisha ben Avuyah was
noble and lofty and he aspired towards everything that was sacred,

: |4 But this was not true. Acher had failed to
understand, when he heard the bas kol, that its message was: Acher
_cannot repent, cannot do ¢’ shuvah, but Elisha ben Avuyah can do

i

< ’shuvah. Had he not mistaken Elisha ben Avuyah for Achér, had he

realized that he but needed to expel the stranger from himself, then

they are not aware of their own spiritual strength. They think that
the acher is the.real person when actually it is only a trespasser.

the real Elisha ben Avuyah would have reemerged in true glory, as
a baal t’shuvah. '
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The Torah says if you want to succeed in.correcting Jews who are
delinquent in their demeanor, then do not try to reprimand them.
Do not tell them. “You are no good.” “You are impure”; that is not
tochachah. Rather, tochachah requires that you convince the de-
linquents of their inner selves: you shall retrieve your fellow. ‘
S
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this was Yosef, it does not, however, miention any mbuke .at :‘aﬂ.‘ Yosef
meraly said, "1 am Yosef” Where is the masin, rebuke, that the
Milredh s Fl, FeDue, that the

This implies that rypin in essence is not the verbal castigation that

we have come 1o see it Rather, it is making a person aware of the fac
that he has erred. When a person realizes that he has lived his life
with a totally mistaken perspective, then 1% has accomplished its”
— L APHsnet: 1L

ol

g

astensio ' 2
the fulfillment of his dreams becam

" Sivirmon ber Elazar pondered this he exclaimed, “Woe

okl

T Thus, no greater FiFTSN ehan Yosers can be iinagined. The very act

became the stepping stone to Yosef's
“actions perpeteated in order to prevent
Yosef's simple declaration "L am Yo £ was absolute proof that he
was not a M 7¥3, 2 grandiose reamer, as they had accused him
of being, prophet of God conveying the Divine word. It
was the shock of this nEgin in the face of their strong convictions
that so overwhelmed the brothers and left them speechless.

Yosef into slavery

of selling inke
to royalty. Th

&

unto us from the day of rebuke” If the youngest of the brothers can
cause such shame and agony to his brothers siraply by revealing the
truth, how great will be our agony when we will be shown by the
Haly One how our lives were so filled with wistakes.

ol

one will be 5o severely embarrassed in the Workd-to-Come. It is also

the fact that one behaved and acted based on his ervonecus beliefs

“and_viewpoint, When a person reslizes that his perspective was
wrong, it auwtomatically means that the entire chain of his deeds and

actions was one continuous error. Therefore, Chazal refer to the day

of judgment as, the day when Hashem will rebuke pach and every
person on account of his deeds” For when the very goals and ideas
oo which one bases his actions evaporate, then the deeds become
mere empty gesticulation. Thus, the day of rebuke is harder for the

person than the day of judgment.

6

st it'is'héjft‘mly because one had a cisswrted giérsp@cﬁive per se that

24

" Moreaver, often a person will perform an act with the knowledge

that something js wrong but nevertheless feels the act is justified by
ite outcome, by the fact that it is but a means to a worthy goak When

“that goal, however, is proven to be false or meaningless, then not only

is the act without redeeming value but it stands out in its fullest
meagure ﬂf QVE! T .

“The brothers of Ye
that he was a vainglorious dream el fet us s
what will be of his dreams.” Wi the presumption was refuted, the
act of selling Yosef became x wrong and sinful ac e feelings
behameandmmmmn that Yosef's brothers. experienced when he

uttered the few words: “T am Yosef your brother”

aef justified their cruelty to him by the belief ,
ey nd let us see

s

Et wapiamﬂi{mlhework entitled “Beth Halevi') that actions

for which the person will be bronght to account are of two types.

' CThees. are. actions. in

tife which are clearly and demonstratily

‘wrong. Such actions are subject to judgment, and the term, ‘Dhay
of Judgment’ has reference to them. There “are, however, IMENY

actions. in. Bife that. man_ can. justify on VETIOUS, .
tack of ability, even in the

Laceount of his fack of knowledge of

groonds, _on

‘moral sense. One muay, claim that the circumstances were sueh

thay it was beyond one’s pow

one conld not possibly have been wictor
must be proven to him and

T such cases, the puilt of the person

O GVeTEd

»

ome_temptation, and that
oug in the moral struggle.

in this conpection the term “Day of Rebuke' is used rather than

‘Day. of Judgment’. .
T The meaning of muatn — ‘vebuke’ —is conmected with its
detivation maw — ‘proof,”  On the Day of Judgrent, man ia

faced_with _the, incontrovertible evidence of bis_owaactions, of.
bis own Kfe. 1t is this in itself that proves the aocusation levelled
! . The story is told, for example, of the man whe tried 1o justify

i

his newlect of Torah-learning by saying that he had not had good
enough brains for it. He was immediately asked by the Heavenly
Court, “And what was your occupation?” He replied that he had
been a makee of fishing nets. “And did you have encugh braing for
(his work?' He replied that he had, “But if you had enough
brains to make fishing-nets, then you quite certainly had encugh o
learn Torah® In similar vein, we often came across the rich man
who spends a fortune on decorating his home in the most
expensive and beautifol stylel but when it comes to giving for
cherity, he has o money for that. The ‘pamg;gxﬂbgggm;;@wqbyipm
on the Day of Rebuke. No further accusation is necessary:. the
facts speak for (hemselves.

oy
wh, &7

S0 nur Sages say thai in the Heavenly Court, ea

himself, AN his excuses and ratdonalisations el
_day of truth; and the facts, th and words of his.
eloguently and uamistakeabl ore, “Woe to us for the Day |
of Tudgment; woe to us for the Day of Rebuke'—for the day whemg.
the discrepancies of our Jives will appesr gleringly before us and
we will fall into abashed silence.
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This kind of implicit reproof was the ai in hi
. d im of Joseph in his
question to his brothers: ‘Is my father still alive?’ ﬂhﬂn Judah

pleaded to Joseph for the safe return of Benjamin to his aged

and already bereaved father, Joseph’s immediate answer was, ‘T

am Joseph. Is my father still alive?”—7 am that Joseph whom

Jou snatched away from your father’s bosom. Why did you not

then show this concern for the sorrow of your father? Why is it
only now that you have become aware of it?’ This was the

reproach implied in his question.

Joseph was not seeking an

answer to his question, but intended to demonstrate to his brothers

the inconsistency in their behaviour.

lo

Judah, with his own lips, had accused himself and his

brathers, had exposed the inconsistency in their behaviour. The
sorrow of their father at losing his beloved son Joseph had not
entered their reckonings in the vengeance of their youth. Only
now, in the stress and agony of their position in a strange land
among a hostile people, they realise the wrong they have committed
twenty-two years ago. '

It is this, the internal contradiction of our lives, the tension
of appearance and reality, the lack of integrity and consistency,
that induces shame. So the brothers, at Joseph’s question, with
its subtle reproof, ‘Is my father still alive?’, are dumbfounded,
overwhelmed with shame, and quite unable to answer him. This is
the prototype of the Day of Rebuke, when each man is judged
‘according to his nature,’ entirely through the medium of his own

_deeds; his own life, from which there is no plea, no rationalisation.

Faced with the contradictions of his life, man will be his own

judge.

% The practical lesson to be derived from this is very obvious.
In the confusion and flurry of life, rationalisations come very
easily to our Lips, There is scarcely any defect or neglect that
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cannot be accounted for and plausibly excused; so that even we
ourselves are convinced and no longer troubled. Either it is lack
of time, or lack of money, or lack of talent. But on the Day of
Truth, these flimsy excuses will disintegrate: they will not be
able to withstand the rebuke of our own lives f our other acti
and_interests, for which there was always sufficient talent, and
money, and time. Our own deeds. the paradoxes of our livcs,-f
will accuse us. And that ultimate shame can be avoided only if
we_attempt, constantly and honestly, to make our lives in this
world a consistent and harmonious whole.
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